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their writings. 
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portion of New Testament literature. Recognizing that the New Testa-
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Gospels and the quest for the historical Jesus, and the life of Paul. 
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“An Introduction to the New Testament is an ideal textbook for 

seminary students as well as for pastors and is written  

by a reputable New Testament scholar who reveals  

decades of teaching wisdom on every page.”

— S C O T  M c K N I G H T 
Northern Seminary

“This excellent introduction, which I use for my New Testament 

introduction classes, meets a special need. . . . This welcome new 

edition takes this work to an even higher level.”

— C R A I G  S .  K E E N E R 
Asbury Theological Seminary
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treated Jerusalem as a city in revolt against his 
own rule, brutally slaughtering thousands. 
Continual resistance finally led Antiochus, 
perhaps under the advice of Menelaus himself, 
to attack the people’s adherence to their an-
cestral customs (the Torah) as the root of their 
rebelliousness. In 167 BCE Jews in Jerusalem 
were forbidden to circumcise their young or to 
possess copies of the Torah. Those who per-
sisted in practicing Torah observance met with 
terrible punishment. Foreign mercenary sol-
diers were brought in to maintain order; the 
temple was made the common property of the 
Jews and Gentiles in Jerusalem, and the rites 
and accouterments altered to accommodate 
the worship practices of the foreigners, in-
cluding the rededication of the sanctuary to 
multiple gods. This change in cult practice was 
remembered in the sources as the “abomi-
nation of desolation” (1 Macc 1:54; Dan 9:27). 
At this point the process of Hellenization had 
overstepped the limits of the people’s tolerance, 
and a revolution against Menelaus’s priesthood 
and Greco-Syrian rule ensued.

These events made a long-lasting impression 
on Jews—so much so that apocalypticists 
tended to use these events as a prototype of the 
final woes or persecution of the righteous. The 
persecutions themselves came to be inter-
preted as divine punishment for the nation’s 
leaders’ willingness to set aside the Torah and 
thus a warning about the dangers of Helleni-
zation, which far outweighed its promise. Sig-
nificant segments of Judaism came to view 
with suspicion any impetus to loosen the ob-
servance of Torah. If Jews followed some figure 
who taught the setting aside of Torah, it might 
endanger the whole nation, bringing down an-
other chastisement from God. Reactions to 
Jesus and Stephen, for example, may be under-
stood in part as responses against their ques-
tionable regard for the Torah and temple, the 
two pillars of assuring divine favor. The moti-
vation of Saul (Paul) and the other Jewish per-
secutors of the early Christian movement may 

be seen more clearly as zeal for the Torah and 
the safety of Israel, lest this newest movement 
lead to God’s wrath on the nation that was slow 
to declare its absolute allegiance to Torah. At-
tempts to pursue the “hope of Israel” through 

assimilation, therefore, encountered greater 
resistance hereafter from those who had 
become even more certain that the “hope of 
Israel” lay in fidelity to the distinctive way of 
life set out for it by God in God’s covenant.

The saviors of Israel: Political indepen-
dence and Israel’s hope. The attempt to sup-
press observance of the covenant and the intol-
erable situation in Jerusalem and Judea led a 
priest named Mattathias and his five sons to 
initiate revolution. A Syrian official came to 
Mattathias’s village of Modein calling for an 
idolatrous offering as a sign of acquiescence to 

Figure 2.3. A silver tetradrachm of Antiochus IV. The image on the 
obverse bears a portrait of the king; the reverse bears an image of Zeus, 
seated with “Victory” standing in his hand. The inscription reads “of 
King Antiochus, God Manifest, Bringer of Victory.” (Photos courtesy of 
Sandy Brenner, www.JerusalemCoins.com)
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LUKE AND MINISTRY FORMATIONShaping a community of restoration. Luke’s compilation of sayings and parables focused on the heart of God for the lost clearly indicates his desire to nurture the same heart among communities of disciples. The church that takes Luke’s word to heart will be a community of mercy and love, actively seeking the restoration of fallen people, reflecting the character of the God who called the community together. Luke gives his successors, namely, contemporary Christian leaders, the ongoing task of building up the sort of community that can become a place for the broken to find healing. Only as individual church members are won over to the vision of a God who seeks and saves the lost, who heals the brokenhearted, and who yearns to impart his holiness and wholeness 

to our fragmented and broken selves will a church fulfill its service to God and to the world.One of the obstacles to achieving this end is our tendency within the church to mask our own fallenness and brokenness, to put on our best face at church, and not trust one another to help us seek God’s full restoration of our own lives. We act like Simon the Pharisee, who may indeed believe he has little that needs to be forgiven, and so we are not free to lavish love on others like the woman who knew she had been forgiven much and forgiven deeply (Lk 7:36-50). That story encour-ages us to face the sins that weigh us down, to own them so that we can be released from them and experience the freedom to express the love and gratitude that follow. It also directs the community of faith 

to respond to such vulnerability as Jesus did rather than as Simon did. That is to say, the community cannot respond to someone who would work through serious hurt or vulnerability to temptation by suggesting that such activity is out of place among respectable people. Only as the church takes on the character of a “Sinners Anony-mous” group will we see deep, inner transformation happen.a When such a community ethos is in place, the church can become a haven for all who seek to flee from sin and the wrath to come, where those who have not yet encoun-tered God’s heart may find not condemnation but love, restoration, and freedom from a harmful way of life lived apart from God.Luke seeks to nurture a community that values and invests itself not only in facilitating the 

C H A P T E R  O N E

THE NEW TESTAMENT  
AS PASTORAL RESPONSE

How did  we get  this  c ollection of 

texts called the New Testament? To answer this 

question, we need to consider two distinct pro-

cesses: first, the composition of each of the texts 

now included in the New Testament; second, 

the selection by the church of this group of texts 

to stand in a position of central importance and 

authority within the church as touchstones for 

faith and practice. Both processes can be un-

derstood in terms of response to pastoral exi-

gencies. These texts would never have been 

written in the first place were it not for the 

kinds of concerns and challenges that early 

Christians faced. Each text was written to serve 

some specific pastoral needs and answer a 

range of important questions arising out of the 

life of the church. Because these texts answered 

those perennial questions so well, they con-

tinued to provide the basic point of reference 

for each successive generation of Christians in 

ever-widening circles from the texts’ places of 

origin. Faced with the same or new challenges, 

Christians kept turning to these texts to find 

guidance from the apostolic witness and, ulti-

mately, from their Lord himself. Canonization 

was a long, natural, and largely consensual 

process by which the churches in every place 

throughout the Roman world came to rec-

ognize the indispensable value of these texts for 

their continuing life, nurture, and direction.1

1It must also be said that the process of arriving at consensus 

also determined the boundaries of the church. Thus Gnos-

tic Christian and some Jewish-Christian movements re-

ISSUES IN THE FIRST-CENTURY CHURCH

A bishop sent a vibrant, innovative minister to 

a dwindling United Methodist congregation in 

a big city in the hope that she would build up 

the congregation. One of the less conventional 

moves she made was to rent advertising space 

on buses. The side of a bus featured her likeness, 

adorned in liturgical garb, with a Bible tucked 

prominently under her arm and a caption that 

read: “When our new minister came, she 

brought the manual.” The Scriptures of the Old 

and New Testaments function very much as the 

church’s “manual” or “handbook” (manual is 

derived from the Latin manus, meaning 

“hand”). These are the resources that give us our 

identity, vision, mission, and hope, and that 

orient us to our past, to the world around us, 

and to our future.
The early Christians, however, did not have 

access to such a manual. From the parent re-

ligion, they inherited the Jewish Scriptures 

(what Christians would come to call the Old 

Testament), which were foundational to the 

forging of the new group’s identity, but not in 

nearly the same way that they were for the 

synagogue. Gentile Christians were connected 

to these texts only on account of their con-

nection with Jesus. Jewish Christians were 

wholly reoriented to their Scriptures by the 

same. Both were called together into one new 

mained essentially separate entities as they clung to their 

own distinctive texts and the distinctive faith and practice 

these nurtured.

T E X T B O O K  F E AT U R E S

F E A T U R E S

•	 Full four-color interior  
•	 Updated scholarship throughout
•	 Integrates textual criticism with ministry formation
•	 Include maps, photos, points of interest, and aids  

to learning

R E Q U E S T  E X A M  C O P I E S  A T  I V P A C A D E M I C . C O M




